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FOREWORD 


Today our nation celebrates the | 16" birth phniversary OF Baba 
Saheb Ambedkar. His philosophy of dalit liberation is built around 
the slogan ‘Educate, agitate and organise’. This is true of every 
marginalized community chained by the iron grip of casteist, 
colonial and imperial shackles. The marginalized people are realizing 
increasingly that they have nothing to lose except the chains. They 
are ready to sacrifice their lives so that their future generation will 
live and live with dignity. 

‘Rising from the Ashes’ is a compilation of narratives of negation, 
assertion and sacrifices of individuals and groups. These narratives 
amply bring out the struggles between the core and periphery, the 
haves and have-nots, the upper castes and dalits, the adivasis and 
various authoritarian forces. These are not onetime events; such 
episodes happen repeatedly in various forms to the poor and the 
marginalized in villages and cities. The members of South Asian 
Peoples’ Initiatives (SAPI) are not just witnesses to these struggles 
but have personally participated in them. 


The history and struggles of the marginalized largely remain as 
oral tradition. Seldom are they reported and successes celebrated. 
To celebrate successes of the poor at the grassroots and to 
recognize and honour the local history makers, South Asian 
Peoples’ Initiatives trained its members in narrative writing skills, 
so that they could use narratives as a tool for social transformation. 
This booklet is the outcome of this training which spreads rays of 
hope that together we can build another world. 


[ sincerely thank all the contributors and specially thank the SAPI 
editorial team Joseph Marianus Kujur SJ, Prakash Louis SJ, Jinu 
Abraham, Pushpa Tete, Vipul Macwan and Prof. James Sundar. 


Joseph Xavier, SJ 


Coordinator of SAPI 
14" April 2007 


EDITORIAL 


‘Rising from the Ashes’ is a reflection of that segment of society 
which negates the myth of sluggishness, mediocrity, subservience 
and a culture of silence of the people in the margins. The narratives 
in the volume are the stories of courage and inspiration, which 
often go unnoticed. The voices of assertion for a dignified life not 
only challenge the unjust social structure in terms of casteism, 
male chauvinism and gender discrimination; they also aggressively 
promote social justice, equality, liberty, human dignity and dignity 
of labour. The margins in the periphery of the society, who have 
been exploited and oppressed for centuries, virtually rise from the 
gutters to say to the world that they do exist, and exist with 
dignity. Their assertion for distinctiveness, however, is one of 
inclusiveness and not of exclusiveness. 


The characters of the narratives are heroes, the real icons who 
leading from the front repeatedly affirm that another world is 
indeed possible for the marginalised. This is what the likes of 
Jyoma of the Assam tea garden, Meramma of Andhra Pradesh, 
Bedamoo of Bihar, Chandrakala of Vishakapatnam, Ganga of 
Gujarat, Parvati of West Bengal, Ananthi of Madurai, women of 
the self-help groups in Goa, and those fighting to protect their 
land and resources in Gujarat, Jharkhand and Bihar, also reiterate. 


This tiny volume of narratives is sure to inspire and strengthen 
those who struggle in everyday life to understand whether their life 
is worth the struggle. 


Joseph Marianus Kujur, SJ 
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Bitter Tea 
Cherian Padiyara, SJ 


NSS a little girl-child aged three, is the daughter of Mahinder 
and Sheila who work in one of the tea gardens nestled in the 
foothills of Indo-Bhutan border. They spotted something wrong 
with her eyes and they assumed that it was a minor eye 
infection. They took her to the clinic in the tea garden, as it was 
the only nearest medical help available to them. Because of careless 
attitude of the tea estate management for many months the clinic 
had not received any supply of medicines, and so the nurse could 
only supply some eye ointment for which the expiry date was 
over long back. The condition of Neha’s eyes became bad to 
worse and soon the infected eyeballs began to protrude. Her 
parents had neither the money to buy better medicines nor the 
strength to endure the long trek to the nearest town with Neha. 
Due to poverty and lack of proper medical facility and the insensitive 
and thoughtless management, today Neha is totally blind. 


Joyma Teli, a twenty-three year old mother of two young children, 
is another example of the ravages of poverty and starvation that 
the tea workers face. She set herself on fire to end her miserable 
life. While her husband stood helplessly by her, their son Ajay 
and daughter Rinku keeping an agonizing vigil in the hut for her 
return, Joyma succumbed to the burns. What did drive this young 
mother to such desperation? For two continuous days Joyma and 
her children had to go without food because the garden 
management had failed to pay the wages that was her due. On the 
third day also wages were not paid. Kaushali Teli, another woman 
worker who is Joyma’s neighbour, describes the events of that 
fateful day: 


"We had all been waiting for our wages last evening and 
when the management did not pay us, Joyma went home 
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No 


shattered since it was the third day that she had not been 
able to cook a meal for her children. She poured kerosene 


a9 
on her clothes and set nerself on fire. 


This is not the story of only two women but there are hundreds of 
Nehas and Joymas, who are the victims of an insensitive system in 
these tea gardens. | 

In the northern region of West Bengal there are 340 big tea 
gardens employing more than 3,00,000 workers. Nearly 55 per 
cent of workers are women in this industry that is extremely 
labour intensive. At least five persons depend on the wages earned 
by a single worker. On a conservative estimate, above 1.5 million 
workers depend for their livelihood on the tea industry in this 
region. The workers and their families are completely dependent 
on the garden management due to the remoteness and seclusion 
of the tea gardens from the main land. They depend on the 
management for food, medicines, water supply, fuel for cooking, 
electricity, and education. There are no alternative avenues of 
employment for them over there. They are trapped for generations 
within the confines of the tea garden enclave where they are born, 
live a miserable life and die. 


These tea garden workers provide the clearest example of the 
Marxian concept of the proletariat who literally can claim only 
their children as their own. They do not possess any land, not 
even the house where they have been living for generations, in the 
tea gardens. The houses they occupy belong to the garden 
management. The tools, with which they work, too do not belong 
to them. The tea bushes they tend with such great care belong to 
the rich who live in far away cities. They have no claim on the fine 
tea produced from the leaves they pluck, nor do they have a 
share in the profits raked in by the management. They have no 
other skills except those required for growing tea. 


Mina heppens When the management Stops paying them the 
meagie wages (Rs.48 per day) or stops the food supply and 
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medical care? Or worse still, when the management declares 
lockouts and denies employment (in recent times 22 gardens have 
declared lockouts in the region). The women and children wander 
into the forests in search of roots, fruits and edible leaves. The 
men and the boys go to break stones for quarry-contractors to 
earn a living as little as Rs.10 a day. Young girls are lured into 
India’s big cities never to return to home again. No wonder that 
some newspapers have called these tea gardens the “gardens of 
death”. 


The history of the tea gardens in India can be traced back to the 
1840s when the British realized that tea could be grown in India 
on a commercial basis and decided to break the Chinese monopoly 
in tea growing and tea trade. The success of the enterprise 
depended on the availability of vast tracts of land and an abundant 
supply of cheap labour. Hundreds of thousands of acres of land 
were given on minimal token price to British tea companies. When 
all attempts to attract local people and Chinese labourers failed, 
the British adopted a policy of aggressively recruiting and 
transporting a large number of tribal people from Central India 
into Assam and Bengal. 


It is these tribal people who cleared the thick tropical forests for 
tea cultivation, prepared the ground, planted the first tea bushes 
and cared for them with their sweat and toil. Hundreds of them 
perished in the hostile, unhealthy environment far away from their 
homeland. It is estimated that about 32000 tribal labourers out of 
a total of 85000 died between 1 May 1863 and 1 May 1866. The 
proceedings of the First Session of the Bengal Provincial 
Conference (October 1888, Calcutta) described the plight of the 
early garden workers thus: 


“The poor coolies led veritably the life of beasts of 
burden. They were treated like beasts, both by the European 
managers and by (Indian) Babus and their underlings. The 
number of these miserable people in Assam calculated at the 


RISING FROM THF ASHES 


Census in the year 1881 was 189160. Four years later the 
number increased to 276083 and eleven months later the 


number had risen to 291608...” 


Neha, Joyn:.. and many thousands like them, who nourish and . 
sustain the tea industry today, are the descendants of those early 
migrant workers. 

After India became free from colonial rule in 1947, a lot of welfare 
legislations were passed by the Indian parliament as an aftermath 
of the upsurge of nationalism and the desire for a more equitable 
society. One such legislation is the ‘Plantations Labour Act, 1951? 
which protects the rights and dignity of plantation workers. It 
enshrines their charter of rights with regard to wages, food, housing, 
medical care, primary education, retirement benefits, etc. The 
powerful planters' lobby in India was never happy with this 
legislation, but reluctantly and half-heartedly implemented the main 
provisions chiefly due to the effect of the labour union movement. 


With the advent of globalization, the political and economic 
discourse in India has undergone a radical change. The reigning 
slogan of the policy-makers today is F oreign Direct Investment 
(FDI). The main preoccupation of governing and political elites is 
how to attract more and more capital into India. This is based on 
the assumption that the unhindered flow of capital is the magic 
wand that will usher India into the midst of the select group of rich 
nations with better roads, communication system, airports, shopping 
malls, Information Technology parks, tourist resorts, etc. Some 
implications of this approach are: one-sided and exaggerated stress 
of labour productivity and profit generation; labour rights are being 
diluted and curbed; social costs incurred by firms and industries in 
the form of housing, medical care, retirement benefits, etc. are 
being minimized or altogether eliminated; and labour is becoming 


another commodity governed by the free-market laws of demand 
and supply. 
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Many studies have showii that such a policy has been a boon to 
the 300 million strong middle class of India. While their economic 
and social power has grown considerably from early 1990s, the 
plight of the poor has only worsened. 


Amartya Sen’s perceptive comment on the situation is: India has 
been divided into two: one half is living in California-like riches 
and comfort, and the other half is languishing in Sub-Saharan 
misery and want. 


The tea garden workers belong to the very bottom of this pyramid 
of inequity. 

Should unending agony for the tea garden workers and their children 
continue for ever? Is there any hope of a better future for 
them? These are the emerging questoins today. The socio-economic 
situation within the tea garden enclaves is bound to deteriorate 
further in the coming years. The future of children and youth will 
depend on their ability to break away from the clutches of these 
‘gardens of death’. They need help and support to gain empowering 
education and training in job and vocational skills. Integral aspects 
of such an educational programme must be instilling deep 
awareness among the youth about the role of their ancestors in 
building up and sustaining the tea industry, and fostering the solidarity 
required for asserting themselves democratically to claim their 
rights. The women workers who constitute the majority need to 
get mobilized effectively to stand up for their own and their 
children’s rights. 


And then, only then, will little Neha begin to see the light, and 
Joyma and her children will be able to break bread with dignity.@ 


In Search of Dignity 
Patthapati Chinnappa | 


ecently, a Dalit woman named Mrs. Meramma, an agricultural 
|B epee and resident of Nagulavancha village in Andhra 
Pradesh, was brutally tortured and burnt with petrol by her husband 


Mr. Nageswararao. 


The inhuman act was perpetrated on her just because she was not 
able to bear a male child though she had given birth to three girl 
children (Sindhu, Bindu and Akhila). She had also not brought 
sufficient money as dowry. Added to this, she had dared to 
question her husband’s illicit relationship with other women and 
his addiction to drinking alcohol. 


After the attempt on her life, she has been left alone. None of her 
relatives came forward to help her. As there was nobody to take 
care and provide for her and her three children, she was forced to 
beg in the streets, bus stations and trains for her daily bread. 
Meanwhile, the group working for women’s empowerment and 
dignity came to know about her situation and it tried to raise some 
money to support her. A case was filed against her husband, but 
he could not be booked as he has fled the scene. 


Sridevi is poor and there is no one to help her run her house till 
she is physically fit to fend for herself. At this juncture she needs 
to be operated upon so that she can work and take care of her 
three daughters. Immediate plastic surgery is required on both the 
hands so that she can earn for herself and her daughters. 


Civil society groups are trying their best to Support her in 
collaboration with some philanthropists. They have been trying to 
raise some donations from various sources. Many have donated 
generously. It is hoped that the operation will be successful and 
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soon Sridevi will be able to take up some work and lead a normal 
life. 


Though life won’t be the same for her after so much of pain and 
suffering, at least now she will be able to live her life with dignity 
and self-respect. @ 


Bedamoo : A Model Woman 


Dorothy Fernandes 


orm ina Dalit family, Bedamoo Devi hails from Maner in 

/Bihar. After studying in a Mission School she was married 
off, at an early age even before she could finish her 
matriculation. Her marriage took her to Sindri, an industrial town 
where her husband was employed. She gave birth to four daughters 
and one son. She was unable to get her daughters educated due 
to poverty. Her son being the youngest got a better opportunity to 
get education than his sisters. 


Twelve years ago she returned to Maner. A year after, her 
husband fell ill and soon he succumbed to his illness. By this time 
her three daughters were married and her son had completed his 
matriculation. She was a simple housewife until this time. However, 
the death of her husband and lack of means of livelihood forced 
her to take up sewing to support her family. She sent her son to 
college for graduation. In 1997, when this writer who is also a 
social worker met her, Bedamoo knew nothing of the villages 
around Maner. Bedamoo’s journey with her exposed her to the 
realities of people belonging to her caste. She inspired her only 


son, to do his B.Ed and got him married to a girl of his choice 
without any dowry. 


Today, she shelters one of her daughters and two grand daughters, 
who have been abandoned by their father. She ensured that her 
grand daughters received proper education which was denied to 
her due to unfavourable economic and socia! circumstances. It is 
Precisely because of Bedamoo’s efforts that her oldest grand 


daughter is Presently doing her Indian School Certificate (ISC) 
from Patna Women’s College. | 
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Today, she moves around 20 villages in Maner Block, awakening 
women and youth of their rights as citizens of this country. So 
deep is her involvement with the village development work that 
she is often fondly called the ‘granny of Maner’. 


A simple woman in her early 40s was left to shoulder the 
responsibility of the family. Instead of running away from the trials 
of life she faced every situation with courage and strong will 
power. The woman within her blossomed in spite of the oddities 
of life. Today, at the ripe age of 56 she walks long distance to 
villages about 7-10 kilometres away, trying to bring about a 
change. A truly empowered woman, she stands as an example for 
all women. @ 


Fight for Justice 
Patthapati Chinnappa | 


rs. Chandrakala, living in a village called Pathararlapadu, 

was married to Mr. Premkumar of the same village. They 
had been married for three years but they had no children. Soon 
her in-laws started harassing her as she was unable to bear a 
child. In April 2002, Chandrakala and her husband along with 
some relatives went to attend a marriage function at 
Vishakapatnam. On their way back, they met with a serious 
accident. Her husband died on the spot but Chandrakala escaped 
with minor injuries. She was able to get the dead body of her 
husband with the help of her relatives. Some of the relatives too, 
had escaped with minor injuries. 


After her husband’s burial she was beaten up by her in-laws 
stating that she was an evil woman bringing bad luck to whosoever 
was associated with her. Her in-laws started spreading rumours 
about Chandrakala. She could not tolerate this blow to her 
character. Hence, she went back to live with her parents. The 
highly superstitious Indians believe that if a wife dies before her 
husband she goes to heaven but if the husband dies before his 
wife, she is doomed. As a consequence of this belief it is considered 
inauspicious for a widow to attend marriage and other public 
ceremonies. A widow violating these norms can be severely 
punished. Chandrakala was in a similar situation. She requested 
her in-laws to give back the amount that she had given them as 
dowry at the time of marriage. Her in-laws, however, refused to 


ea the money to her. They instead blamed her for their son’s 
eath. : 


The in-laws started spreading rumours that Chandrakala was a 
woman with loose morals and that she was possessed by evil 
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spirits. Chandrakala was dying every moment because of the 
insensitivity of the in-laws to her. But she did not lose hope. 
Fortunately for her, the women’s group of the SUN in that village 
came forward to help her in every possible way. They discussed 
with Chandrakala and encouraged her to take up her own cause. 
They persuaded her in fighting injustice rather than submitting 
herself to a life of torture and self-pity. They helped her file a case 
against her in-laws. 


Inspired by her supporters Chandrakala decided to join the SUN 
as a volunteer and work as an animator of the village. This was a 
good move to help her regain her confidence, build her dignity 
and fight for justice. She had studied up to standard VIII which 
for a girl child of her village was quite an achievement. 


Her fight for justice and empowerment has become an example 
for many others. Chandrakala is now leading the entire women’s 
group to fight for justice in the court of law. @ 


*) ‘~ 4 % be 
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Ganga Lives 
Jyotsna F. Macwan 


training programme was to be conducted for the women of 
Ae Mahila Mandal, who were actively engaged in the 
progress and empowerment of women of their community through 
self-help groups in village. Before I began the work, | had the 
impression that women are unhappy, tied down to their familial 
responsibilities and subservient to their male counterparts. There 
were several questions in my mind — How is one to boost self- 
awareness of women in their given situation? Will one be able to 
create confidence in those women? Since women are conditioned 
to be happy in other’s happiness, will they be happy themselves? 
Will they have a separate identity or will they continue to be 
identified by their fathers, husbands and sons? 


Women travelled long distance to take part in the training 
programmes. In one such training there were 31 Adivasi women 
in the group. It was a mixed group comprising literate and non- 
literate, young and old. The programme began by asking the 
women to close their eyes and think about their lives. In the 
process they were asked to recollect happy and joyful moments 
of their life right from their childhood to the present day. After 
fifteen minutes when the women were asked to open their eyes, 
they were looking at the ground with their heads down. They 
looked sad. The women were asked to recollect the happy 
moments of their life and instead of Joy there were frustrations on 
their faces. I was worried. In order to lighten the atmosphere the 
women were asked to talk. There was silence for the next few 
minutes. Gangaben mustered courage to speak. The women looked 
at her, their faces still serious. They were trying to come out of 


their sorrow. 
Gangaben narrated a childhood incident: 


This is what my parents had told me and this had 
happened when I was in my mother’s womb. My mother 
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and her sister were both married in the same village. My 
kaki (wife of father’s brother) had gone to the market 
and my masi (mother’s sister) met her and enquired, 
“Who did my sister give birth to?” My kaki sarcastically 
said, A boy”. My father did not like the sarcastic reply. 
After a few days when I was born my father decided to 
bring me up like a boy. 


As Gangaben was narrating this, her face lit up with pride. I could 

not figure out the reason behind her joy. My thoughts were 

interrupted when Gangaben continued her sharing: 
My father really pampered me. He admitted me to the 
Khervada Mission Hostel, from the First Standard. I was 
very good at studies. When I went home for vacation, 
my father welcomed me with open arms and carried me 
home on his shoulders. He would bring whatever I liked 
to eat and everything that I asked for. 


Gangaben’s face was brimming with joy and so were the faces of 
the other women. Gangaben kept talking as if she were in a 
trance. 


After a pause, Gangaben continued: 

I studied in Khervada up to Standard VII. Since the girls’ 
hostel was in Khervada I stayed there. Thereafier I went 
to the Vijaynagar Mission School. The nuns there took 
care of me. They loved me. They wished that I joined 
their Congregation. Since I had studied in a mission 
school, I knew all their prayzrs and hymns. I even went 
to church. I loved to go to church and sing hymns. After 
taking my Std. X exams I returned home. During this 
time my parents got to know from outside sources that I 
was going to become a nun. So, my father did not permit 
me to study further and got me married althoguh I was 
very good at studies. I was seventeen years old at that 
time. My elders had fixed my marriage and they had not 
even taken my consent. I scored 53 per cent marks in the 
exams. I wanted to study further but was not allowed. 
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| asked Gangaben why she did not protest her early marriage. 
She said that she was sure that her parents would do what was 
good for her. | was saddened at the helpless condition of women 
and was angry at the society. Why is a woman not allowed to 
choose her own life-partner? Why can she not make the crucial 
choice in her life? 


Gangaben kept talking about her married life and her husband: 

My husband had studied up to class nine, but he had 
learnt the dispensary work and he opened his own 
dispensary in Banaskantha. We earned good income. Since 
Banaskantha was quite far we opened a dispensary in 
Panchal village of the Megraj taluka after some time. 
The dispensary was running well. We had bought 
everything needed for the house. We owned a scooter as 
well. In the nine years of our marriage I gave birth to 
four sons and a daughter. We were living a happy life 
until my husband suddenly fell ill. The doctor said that 
he had to be admitted in the hospital . I had no money 
and did not know what to do. 


The doctor warned me that if he was not admitted in 
time he would go completely insane. Though I did not 
have a penny I got him admitted in a hospital. I informed 
my parents and in-laws about the development. My in- 
laws did not turn up but my parents came with five 
hundred rupees. My brother sent me one thousand rupees. 
! used the money to buy food and medicines for my 
husband but it was not enough. It was embarrassing for 
me to ask for money from others because I had never 
done so. I kept praying and crying as I could not see a 
way out. The doctor then informed me that my husband 
was being discharged. I pleaded with the doctor to keep 
my husband in the hospital for another day so that I 


could arrange for money. The doctor had agreed to do 
SO. 
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I borrowed three thousand rupees from three persons to 
foot the hospital bill. My husband was finally discharged 
from the hospital and I took him home. However, instead 
of lending a helping hand my in-laws blamed me saying: 
"You are responsible, for the mental condition of your 
husband". 


No husband would do for his wife what Gangaben had done for 
her husband. I wondered whether Gangaben’s husband would 
have nursed her in the same way if she had lost her mental balance. 
I put a straight question to Gangaben: 
"What would have happened had you been in your 
husband’s place?” 


Gangaben replied calmly that had she lost her mental balance, her 
husband would have divorced her and would have re-married 
happily. I realized that when a wife accepted her husband she 
accepted him with his joys and sorrows, his follies and difficulties. 
] was really proud of woman’s loyalty and greatness. 1 wondered 
why a woman had to accept her husband as he was. Why is it 
expected only from a woman to do all this? Why do men not 
practise the same loyalty for their wives? Wornen have to suffer 
for the sake of their husbands and family. Very often the husband 
is a drunkard, a wife basher, an idler and yet the wife has to take 
everything in her own stride. Why is it so? Women should stop 
being exploited in the name of modesty. 


Gangaben continued: 
After my husband recovered a little, he resumed work in 
his dispensary for two years. However, he had not 
recovered fully. Now the responsibility of my husband 
and children was entirely on me. I had never gone out to 
work before but necessity forced me to go to other 
people’s houses to clean the floor and cut grass. My 
neighbours and relatives advised me to take a divorce. I 
decided not to ditch my husband and children no matier 
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tion turned out to be. My children are 
g. My little daughter tells her father 
but to take rest. When they see tears 


how bad the situa 
very understandin 
not to venture out 
in my eyes they tell me: 


"Mummy you don't worry, we ‘ll grow up and work. ” 


Tam now a member of the Mahila Mandal of the village. 
The nun working with the women in this area recognised 
my capacity to work hard. She selected me as an animator 
for a monthly salary. Now Lam able to save some money. 
Tam able to educate my children. I have put my children 
in a hostel. As a part of my work I have to travel to 
other villages to hold meetings, to impart training to 
women and to generate awareness in them at various 
levels. 


My work gives me hope for change. There are many moments 
when I am utterly disappointed and frustrated with life, but the 
smiling faces of my children make me realise that this life is worth 
the struggle. These thoughts keep me going. I continue to look 
after my family with courage and patience. I am satisfied with the 
way I have carried out my responsibilities. Anxieties of the future 
will continue to haunt me but that does not come in the way of my 
living life. I have understood the meaning of life. It is necessary to 
face difficulties in life and find a way out of difficult situations. 
However, women find it very difficult to live amidst discriminatory 
laws. Men and women do not enjoy equal rights though both are 
humans created by God. Why should there be any discrimination 
among humans? Will we be able to break the unequal and unjust 
social laws? Will both men and women unite in this endeavour? 


Or does woman have to fight a lone battle for equal rights? These 
questions remain unanswered for me. 


Parvati Fights Back 


Jothi, S.J. 
Name : Ms. Parvati Murmu 
Age - 18 
Village : Hatgacha 
Post : Arjuna, Kalna PS 
State : West Bengal 


atgacha is a village nine kilometres away from Kalna on the 

way to Pandu. After crossing Danga para one enters Pal 
para. Near two palm trees on the road is a single room thatched 
roof housing Parvati, her mother, sister and a brother. Parvati is 
the oldest of them all. Five years ago her father Khudiram Murmu 
deserted her mother when he found another woman from a nearby 
village. It is not strange for a man in this region to have two wives 
at the same time and even in the same house. Ever since Khudiram 
moved with his second wife to Danga para he never bothered to 
care for his first wife and children. Parvati’s mother works as a 
daily wage labourer. With a meagre amount she manages to feed 
her children and educate them too. Though Parvati passed her 
class X well, she had a lot of difficulty enrolling for class XI in the 
neighbouring village school. 


Khudiram wanted to chase the first wife along with the children 
out of the house so that the second wife could come in. He was 
trying to find all sorts of excuses to do so. 


Around 11.30 in the night, on 27" February 2005, Khudiram 
with a few village men under the influence of liquor, went to 
Parvati’s house, threw their belongings out and chased Parvati’s 
mother and younger siblings. The neighbours gave them shelter 
for the night and consoled them. Khudiram alleged that Parvati’s 
mother was a 'dian' which means a witch. He accused her of 
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causing ill health to the family members and others. He argued 
that the only way out was to throw her out of the village. 


The school examinations were going on and children were 
disturbed. Parvati cried for support. One of the social workers in 
the village Ms. Basanti Soren boosted her morale to stand firm 
and challenge her father and his accomplishes. The village meeting 
of Santals (Manjhi) was called to decide the fate of the family 
three days after the complaint was lodged. This meeting was held 
at night after a drink. Parvati challenged her father and the men 
present over there with pointed questions about the rights and 
duties of a father and the village headmen. She also told them that 
she might have to take legal action, if needed. The village men 
blamed her for showing no respect for the elders and leaders. 


The next step Parvati took was to write an application to the 
Panchayat President and initiate a signature campaign among the 
villagers. This worked. The news of the signature campaign and 
Parvati’s application reached the village men and they hushed up 
the whole issue. 


Now Parvati is doing well in her studies and hopes to become a 
lawyer one day. She is an example as to what education with 
some training in leadership can do to an ordinary village tribal girl. 


Rising from the Ashes 
(An Uncle’s Letter of Liberating Experience) 


Jebamalai Raja, S.J. 


Madurai 
01-03-2007 
My dear Anandi, 


Loving greetings from your Uncle! 


Your letter clearly shows your inner struggle. You want to achieve 
something in your life. No wonder, you want to become a famous 
computer scientist! 


Whatever you want to achieve, it should not be self-centred but 
be other-centred particularly strengthening the most affected people 
of our country. You should find your place in the heart of the 
poor and the oppressed masses. Your life should attract and 
affect others. That will be your great achievement! 


We meet so many people in our lives, but only a few affect us 
deeply. Every one wants to live a happy life with due respect and 
human dignity. There are others who are ready to sacrifice their 
lives for others. It is due to such commitment in life that people 
have struggled and readily accepted their sufferings for the sake 
of others. When we meet such people, their selfless work challenges 
our ideology and commitment. I have come across such people 
who are themselves victims of poverty and oppression but still 
very committed to liberate those whose situation is even worse 
than their own. 


| am going to share with you the story of a person who played a 
vital role in shaping my life of commitment. She is from a very 
poor Dalit family who underwent double discrimination - both as 
a dalit and as a woman. You must have heard about caste 
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atrocities. She is a typical example of such oT . * y: . 
uneducated village woman bearing the burden of her amily. She 
‘s committed to the cause of the liberation of her community from 
the clutches of the caste system. I am proud that Thad a chance 
to meet her ‘1d to work with her in our movement. I have listened 
to her life story several times. It is still alive in my heart. If you 
listen to her, 1am sure, you will be moved and you will have more 
questions about yourself and your vision for the future. Now she 
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I am Vedamma. I was born in Mangalam, a remote village in 
Ramnad District in Tamil Nadu. I was known as Arulayee 
magal (the daughter of Mrs. Arulayee) to the people of all 
castes of this village. I got married and went to Irudayapuram. 
My husband and I settled down in Vellayapuram near Oriyur. 
[am now fifty years old and I have never entered a school at 
any time. 


In the village Mangalam, where I was born, there were many 
castes. Among them the people of Maravar caste are the 
oppressors of the Pallars, who are considered to be at the 
lowest rung in the caste hierarchy. I cannot share about all 
the atrocities and untouchable practices which were imposed 
on us those days. Now the situation is a little better 


Ihe same type of atrocities continues in the village where we 
have settled down. T, hough the poor condition of my family 
pushes me to struggle to live, I am confident and still fighting 
for equality and justice. I can boldly assert that due to my 


experiences in the village of origin, Iam now able to withstand 
all the oppositions. 


! was eight years old at that time. Ladies and young girls of 
my age used to go to each house of the so-called 
upper(dominant) caste with baskets to collect the ‘meal’ every 
night. This practice traditionally sustains the superiority of 
the high(oppressor) castles over the lower (oppressed) castes 
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and it indirectly sustains a structure which facilitates the 
dependence of the oppressed castes on their oppressors. 1 
hated this practice as I found it inhuman — 


"What a ‘kevalamana’ (inhuman) life! Don’t we have 
Chorru (cooked rice) in our houses? If so, why should 
we go to their houses to beg for meal?” 


I used to shout at the girls of my age when they went to 
collect their meal. They in turn informed the dominant caste 
people about my reaction to the “begging meal”. The village 
leaders called my mother and gave a stern warnings — 


"Your daughter, a pallachirukki (way of scolding a 
woman of the lowest caste) - how dare she condemn the 
practice of begging meal from our houses! Is this the 
way you teach your daughter?” 


After this incident, my mother gave me the basket and forced 
me to collect meal from the houses of the dominant castes. 
As for me I simply refused to obey my mother although I had 
never behaved like this. As a result, my mother used to beat 
me up. I felt that the pain of beating was far better than the 
humiliation of begging from house to house. 


When I was ten years old I used to be very active. Every day I 
had to take our goats for grazing. The dominant caste girls 
also used to bring their goats for grazing. While the goats 
used to graze, the dominant caste girls played the traditional 
game of Kabadi. I was all-agog to play the game. Once I 
begged them to include me in the team. One of the girls 
supported me and asked me to join the game. While we were 
playing my turn came. I touched every body in one round and 
got them all out. One dominant caste woman who was 
watching the game informed the whole village — 


"Arulayee magal, a pallachirukki, had touched all our 
girls and thus our girls have been polluted now” 


LU338 
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Immediately the villagers summoned my mother. Every body 


started shouting at her — | 
"We have warned you to keep your daughter under 
control. Do you know what she has done? How dare she 
play Kabadi with our girls and touch all of them defiling 
them? How can an untouchable touch the 
upper(dominant) caste people?” 


After the village gathering they took their girls to the village 
pond, forced them to take bath and thus they cleansed their 
girls from the “pollution”. All this happened just because I 
had touched them. 


After the meeting, my mother was furious. I did not know 
what had happened at the meeting. She started beating me 
with a broom. I screamed but she did not stop the thrashing. 
She poured all her anger for the dominant caste people on 
me. She stopped beating me only when she was tired. I was 
very hungry but she refused to give me meal. I went to bed 
empty stomach. 


! woke up at midnight. Everyone else was fast asleep. In the 
kitchen there was a kerosene lamp. Slowly I entered the 
kitchen, switched the light off and started to eat the kanchi 
(cooked old rice). Suddenly a vessel, which I had not kept 
properly, fell down making noise. 


My Appayee (grandmother) woke up and rushed to the kitchen. 
She was under the impression that there was a cat in the 
kitchen. Since it was pitch dark, she did not see me. As there 
was rice in my mouth, J kept quiet for sometime. My 
grandmother noticed that something was moving. She took a 
big stick and started beating me taking me Jor a cat. Though 
it hurt me I did not move and kept quiet. She continued 
beating me. When | could not bear the pain any more, I 
started crying loudly. She was shocked to hear my voice. 
Realizing her mistake, she began to cry — 
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"O my God, I took my paetthi (grand daughter) for a 
cat.” | 


She consoled and comforted me. She felt pity on me realizing 
what had happened. She started to narrate her stories of 
caste oppressions, which occurred to her when she was 
young. Those days the women of oppressed castes, young and 
old, were not allowed to wear upper garments. Looking at 
their exposed breasts the dominant caste men would pass 
lewd comments and make fun of them. Nobody could question 
them. The newly married women of oppressed caste were 
supposed to go and sleep with the lyya (the dominat caste 
leader) first and later with their husbands. Even one’s own 
husband could do nothing. They were helpless. While sharing 
all this, she was full of anger. 


Listening to her I was infuriated. The next day when I took 
the cattle for grazing I poured out my anger on the dominant 
caste girls by shouting at them. 


"Why do you people oppress and exploit us like this? Are 
we, not created by God as equal human beings? Do we 
all not have the same red blood in our veins? Do you 
Maravas (the name of the dominant caste) have blood of 
some other colour? What happens to you if we touch 
you? How do you become polluted? Why do you say that 
we are impure? We are clean and more beautiful than 
you are. We have to toil and work hard for you, bear 
your pains, but you still treat us as untouchables and 
slaves. Is it justice?” 


Whatever I said angered them. They complained about me 
again to the village leaders. 

On the same day, the villagers gathered to discuss about the 
forth-coming village festival. In that meeting they also 
discussed about the Arulayee magal, that is me. 
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"That pallachirukki, even at this age, doesn t obey 
anybody. Since she doesn't abide by the village caste 
customs and pollutes our girls by touching them, she 
shouldn’t be alive any more.” 


Thus the village leader gave his final verdict to finish me off. 
According to the village custom, all such punishments should 
be carried out within a month before the village festival. The 
village leader gave the responsibility to a man to accomplish 
this work the next day itself since there was not even a month 
left for the village festival. 


Unaware of the above development the next morning I took 
the cattle for grazing. I was singing a song at the top of my 
voice about Muthuramalinga Thevar (a well known leader of 
dominant caste community). I was ignorant that this song 
was meant to glorify him. While I was singing, the man 
entrusted to finish me off proceeded to the graveyard to dig a 
grave for me. Since I was unaware of the verdict, I never 
suspected him of any foul play. 


That morning when my mother went for her regular work, 
some one informed her about the verdict at the village meeting 
the previous night to finish me off. While I was joyfully singing 
the same song I saw my mother running towards me calling 
my name. She did not say anything to me. She put the hem of 
her saree in my mouth and took me away form the field. She 
did not allow me to speak at all. She did not take me home 
but to Fr. Bala Samy, the Parish Priest of Irudayapuram. 
Kneeling before him she started crying, 


"Father, only you can save the life of my daughter. They 
have dug a grave Jor her, you are like our God. Take 
her as your own daughter and save her Jrom this danger.” 


The priest enquired as to what had happened and consoled 
her, “Don't be afraid I will take care of your daughter.” 
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With this assurance she left me there and went home 
peacefully. The priest sent me to a convent at 
Thankatchimadam, near Rameshwaram, where I stayed for 
two years. 


I had taken interest in various social and developmental works 
which the nuns and Priests were engaged in. With the help of 
the priest and nuns, I approached the government authorities 
and arranged to construct houses in our village through the 
Government Housing Scheme. When the Government officials 
went to the village for measurement in the area of the Dalits, 
the dominant caste people were shocked. A few days later I 
went to my village with the nuns. When they came to know 
that I was behind the construction of the new houses, they 
began to speak ill of me. They said, 


"We thought that pallachirukki had gone out of the village 
for good but she has now come back.” 


We returned from the village the same evening. Though dark 
in complexion, I was beautiful. However, no man, not even 
my own murai mama (the son of her aunt, who is supposed to 
marry her according to the caste tradition) came forward to 
marry me due to my attitude against the dominant castes. 
Every one thought that I was a disgruntled element and would 
not obey anybody. Then came this maharaja (way of saying 
one’s husband). He came forward to take the risk of marrying 
me and expressed his willingness to the priest to marry me. 


My husband treated me inhumanly. Since he was working at 
Vellayapuram we settled down there with our two sons. 
Whenever the caste atrocities took place, I openly condemned 
such acts. However, my husband abused and beat me up to 
keep my mouth shut. Receiving beating from my husband 
was every day experience for me. At that time the members 
of PALMERA (a Jesuit social action unit) and SMSSS 
(Sivagangai Multipurpose Social Service Society) came to our 
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village Vellayapuram and conducted meetings to conscientise 
the Dalits and to build people’s movements. I was extremely 
happy to see them. I had a chance iaalls to implement the 
ideology I had developed since my childhood. I felt it was 
God’s intervention. Wherever and whenever they conducted 
such meetings, seminars and workshops, I was the first one 
to go and participate. Whenever I returned home after the 
meeting, my husband would ask me suspiciously where I had 
been, followed by his abuse and beating. 


My perseverance and patience helped him change his views 
about me and my activism. Gradually he realized the worth 
of my ideology and now he supports me fully. He allows me 
to go for meetings. Many a time he defended me when the 
villagers spoke ill of me. We have two sons and two daughters 
in our family. Even now we work as daily wage labourers to 
support our family. My husband is always with me in the 
movement for social justice and human rights. 


Since I was born in a Dalit family and as a woman I was 
forced to live a life of discrimination. We are made 
untouchables and that is justified in the name of religion and 
God. It is a well-planned conspiracy of the dominant castes. 
It is not easy to abolish this unjust belief and practice. 
However, nothing is impossible in our life. | 


My life has been full of struggles. I have so much to share 
about the pains, atrocities, horrible incidents that were 
inflicted on me by the dominant caste people, my own family, 


police, my community and by the leaders of various political 
Parties. 


ln this village, I took up some cases of untouchables against 
the upper castes and condemned them in public meetings of 
our movement. As a result I received death threats from 
them. But I know that no one has the guts to touch me. 
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If I am killed for this noble cause of abolishing the caste 
system, I will be the happiest person in this world. After all, 
what is life? We should live a meaningful life. 


To those who read my life story, I want to say one thing. We 
are going to die only once; let it be a meaningful death. 
Without knowing our struggles and sufferings never speak 
about us Dalits. Break your silence; don’t become a mere 
spectator of injustices meted out to us. If you have real 
concern for us, free your mind from. various prejudices, and 
only then you should come to us. Experience and learn from 
our sufferings, pains and struggles. 


Let us join together and fight against the caste oppression 
and for justice and equality. Yes, we can accomplish it. What 
BO yOu Say? 2. 


Anandi, | hope Vedamma’s story will make you think. You may 
be full of empathy, anger, and courage and want to achieve 
something meaningful. You may wonder whether such caste 
atrocities still happen today. There is much more exploitation and 
newer forms of untouchability today. It is unfortunate to see that 
though we have advanced in various fields, such as science, 
economics, technology, etc., we are still in the clutches of the 
age-old evils such as religious fundamentalism, casteism, and so 
on. In such a situation what do you want to achieve in life? 


Share the story of Vedamma with your friends and have discussions 
on it. 


It is not enough to study. What is more important is to apply that 
knowledge for a social cause. We need to learn to respect every 
individual irrespective of his or her religion, caste, colour and 
nationality, to live a meaningful life in this world. 


Your Loving Uncle, 


Jebamalai Raja 


Struggle for a Difference 
Tom Chenakala, S.J. — 


uthwad is a Kannada speaking village in Saundati taluk of 

Belgaum District. It has a population of 2500 consisting of 
Lingayats, Adivasis, Shepherds, Dalits and Muslims. They live a 
life of peace and harmony. But that was disrupted by alcohol 
menace created in the village. Two arrack shops were opened 
recently in the village. It tempted people to get into the habit of 
drinking. Many in the village took to drinking and started wasting 
their money. Wife bashing and hooliganism slowly crept into the 
village. Everyone in the village longed for a difference. 


Jana Jagaran has formed three self help groups in this village — 

Gramadevi, Durgadevi and Renuka. Each group has 20 members. 

These women got organized and worked towards self reliance 

and the integral development of their village. The struggle began 

when they identified the arrack shops as the breeding ground for 
social unrest in the village. They wanted an alcohol free village. 

They represented their case to the Deputy Commissioner (DC) 
and Tahsildar. Divisions between the alcohol lobbyists and those 
who were for an alcohol free village erupted. The self help group 
members were threatened with dire consequences. The leaders of 
these groups were attempted to be lured into giving up the fight. 
But the women were steadfast and determined to bring their struggle 
to its logical end. They repeatedly visited the offices concerned of 
the district and taluk level officials to pressurize their demands 
and submitted memorandum to close down the arrack shops in 
the village. They contacted the police commissioner in Bailhongal 
and got assurance of her support. With deep determination and a 
fighting spirit they struggled till they got the order from the DC 
and Tahsildar to close the arrack shops in Muthwad village. The 
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unity and organization of Self Help Groups made a difference to 
Muthwad village. 


Struggle against Violence on Women 

Women are easy prey to violence and harassment. Some husbands 
satisfy their sadistic instinct by inflicting violence on their wives. 
Who can make a difference when things like these happen right in 
front of us? The self help groups called Sharada and Laxmi in 
Nesargi village of Bailhongal taluk put up a struggle to save a 
woman from her husband’s sadistic behaviour. 


Renuka got married to Hanumanth. He considered Renuka as his 
private property and began to inflict physical violence on her. 
Every night neighbours could hear her cry for help. However, 
nobody took any interest to interfere in their family matter. This 
issue came for discussion in Sharada and Laxmi self help groups. 
Renuka’s mother-in-law is in Sharada self help group. She 
requested the members to do something to save her daughter-in- 
law from her son’s harassment. The group members unanimously 
agreed to do the needful to stop physical violence on Renuka. 
On hearing Renuka’s cry for help that night all the group members 
went to her house and rebuked Hanumanth for his inhuman and 
beastly behaviour. They threatened him of dire consequences if he 
inflicted any pain on his wife. They warned him that the next time 
they would drag him to the police station. This unexpected 
intervention created panic in him and he came back to his senses. 
Henceforth, he stopped beating his wife and they are living a 
happy life. Members of these two self help groups made a 
difference in Renuka’s life. 


Struggle for Livelihood 

Rajankatti and Michelmaradi were drought prone villages in Gokak 
and Bailhongal taluk. Rajankatti is a tribal village while 
Michelmaradi has multicultural communities. People do not get 
enough work in these villages. They migrated to Goa and to other 
cities in search of work and livelihood. Everybody wished to get 
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work in one’s own village. However, it remained only a dream. 
Renuka and Karyamma self help group in Rajankatti made a 
difference in their village. They started a group activity to generate 
income in the village. They have a long story to narrate. 


We are tribal women belonging to Beda tribe. We are illiterate 
and struggling to eke out a living by selling firewood and 
doing some work in the fields. We did not have much contact 
with the outside world. Our life was limited to our village and 
weekly market. Our men used to drink a lot and create a lot 
of nuisance in the village. We have suffered a lot in their 
hands. We decided to learn to read and write. The Jana 
Jagaran started night school in our village and many of us 
attended this program. Some of us learned to read and write. 
It was very interesting and challenging. Along with this we 
began to discuss and share about our life and struggles. We 
thought of our children and their future. We were not sending 
our girl children to the school. We got them married at a very 
young age. We understood the importance of education and 
were determined to send our children to school. 


Droughts occurred year after year and made our life difficult 
in the village. Our men decided to go out in search of work. 
We were puzzled about what to do. As we were at this cross- 
road a training program was organized in our village by 
Jana Jagaran. It was on imparting skills in weaving and 
stitching bags. It. was a blessing for us. We participated in 
this training program with a lot of enthusiasm and picked up 
the skills in weaving and stitching. We got a stipend during 
our training period and regular work after the training. We 
weaved jute and cotton mats and learned the skill to make 
bags out of these mats. Some of us learned the art of dyeing. 
These bags were sold in exhibitions and later exported to 
foreign countries. Many people came to see our works and 
appreciated our skills. 
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We were enthused and encouraged by our own 
achievements. We earned regular income for our works 
and began to live a happy life. We saved lot of money in 
our groups. Renuka group has a saving of 2 lakhs and 
Karyamma has a saving of one lakh. We can take loans 
from our common savings with the consent of the group. 
We have stopped going to money lenders in times of 
economic crisis. This is a great liberation for us. Our 
village is now different because of our efforts. We 
struggled together to get an approach road and one bus 
to our village. Again we fought to get drinking water in 
the village. We can make a difference if we are ready to 
struggle and work together. 


Kaveri, Netravathi, Sharavathi, and Godavari are the four self 
help groups organized by Jana Jagaran in Michelmaradi village. 
There are 80 members in these groups. All of them are working in 
handicrafts. They make bags out of jute, cotton and wool. They 
use other natural fibres and leather to provide extra strength and 
quality to these bags. Let us now listen to their story. 


We eighty women from four self help groups are trained 
by Jana Jagaran to produce handicraft items. We picked 
up the skills by daily practice and by receiving expert 
guidance. Now we are confident enough to take any task 
and finish it with quality. In the beginning we were 
struggling to get market for our products. We participated 
in many exhibitions organized in metropolitan cities like 
Banglore, Madras, Bombay and Delhi. We went for 
export-oriented exhibitions and got a lot of orders from 
some of the European countries. This has boosted our 
work and enthusiasm. We get regular orders from Fab 
India Stores. 


We belong to different communities and religions. We 
work together and live in harmony and peace. We do not 
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entertain any discrimination on the basis of caste or 
religion. It is a great pleasure to learn from one another. 
Earlier we were very shy and reserved. After joining the 
groups we received training for our personality 
development. All of us participated in the training with a 
lot of interest. These trainings imparted in us social 
responsibility and awareness. We understood the status 
of women in Indian villages and their problems and 


struggles. 


We have a great role to play to make a difference in our 
village and wider society. We are proud to accept this 
social responsibility. Child marriage, dowry system, 
illiteracy, gender discrimination, alcoholism, violence 
against women and other superstitious practices are 
common in our village. 


We want to struggle against these social evils. After 
joining the groups we started regular saving. We get 
money from the group in times of any need. We receive 
loans and subsidies from the bank and Government 
schemes. Kaveri group has invested its subsidy loan for 
the production. We are getting empowered economically 
and socially to make a difference in our village. Our 
men, children, and elders of the village support and 
encourage us in our struggles. We hope and believe that 


we can make a difference if we are united and work 
together. & 


Liberating Land 
Dinesh V. Parmar 


capella Science Centre (BSC), is a voluntary organization, 
which is actively working in the field of rural development 
since 1977. This organisation is functioning under the aegis of St. 
Xavier’s Non-formal Education Society, which is registered as a 
Public Charitable Trust. The main reason for the birth of the 
organisation was the evident inequalities and discrimination in the 
society. After analysing the social, economic, political and 
educational status of Dalits, development work was initiated with 
the marginalised Dalit communities in the Bhal region of Khambhat 
district, Gujarat. Even before delving into the economic difficulties 
faced by the Dalits, their ignorance, lack of self respect and self- 
confidence was apparent. A multi-pronged approach was needed 
to deal with this situation. Initially, the aim was to create awareness 
and instil in them a sense of self-respect and confidence, so that 
they could participate in the process of their own development. 


This narrative tries to explore the importance of land for Dalits 
(and other marginalised communities) as a means to ascend the 
ladder of development. It also looks at the difficulties encountered 
in the grassroots implementation of the Land Ceiling Act, current 
anti-poor policies of the Government and the entire situation which 
is depriving the poor from access to land resources. 


In the beginning, the focus of work in the Bhal region was through 
village meetings and trainings. The Dalits who had gathered 
awareness from this process posed questions like: 


We are now aware of the way we are being exploited in 
all spheres, but every morning we still have to go for our 
daily wages to the dominant caste landlords. We do not 
have any other source of income, so we are forced to 
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depend on them. If we do not do as they say, they will 
refuse to hire us as labourers. We have realised that we 
too are humans with a right to a life of dignity, but what 
do we do? 


In search for answers to these questions, an economic study was 
done and it revealed that land was mainly possessed by Darbars. 
It was also found that the waste lands in the region consisted of 
infertile land along the coast. The effort was now towards organising 
people and gaining access over these lands. All the marginalised 
Dalit families were made members and explained the significance 
of this economic activity which helped them to visualise their 
development in this activity. Trainings were also imparted for this 
purpose. 


With this understanding, the organisation started collective economic 
activity in Vadgam in the Bhalbara region of Khambhat, for the 
first time in 1976. This was in the form of an Agricultural Co- 
operative Society. One person of each Vankar family became a 
member and was allotted a share in a uniform manner. This was 
essential to foster and sustain unity amongst the community. To 
ensure success, people were fully informed about the purpose of 
the society. In the meetings of the Cooperative, the interest of all 
the members was kept in mind in decision-making. The effort was 
to see that all received equal economic benefits. People were 
persuaded to keep their personal differences aside in the 
Cooperative to prevent any tendencies which would disintegrate 
the Societies. This was maintained well. 


The Agricultural Co-operative Society that was started in Vadgam 
received a grant of 182 acres Kharaba land from the Government. 
This land was extremely saline. Land improvement was done by 
heavy filling work. As it was not possible to cultivate anything on 
this infertile land, Ganda Baval (babool) was planted on some 
part of the land. Initially, people were convinced that this kind of 
land was of no economic value since it was not conducive to any 
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agriculture. However, in a short period very good results were 
visible. 


¢ Employment opportunities were available at decent wages 
(as per the Minimum Wages Act). 


¢ This work increased their bargaining power to demand 
standard wages while working as agricultural labourers for 
others. 


¢ They started administering their own society, which instilled 
in them confidence about their capabilities. 


On account of these changes their unequal relations started 
improving gradually. Presently, this Cooperative has 282 acres of 
land. The land is covered by a forest of Ganda Baval. People 
have seen their economic and social development. The Society is 
financially self-sufficient and self administered. There has been a 
perceptible change in the relations which existed with the exploiters 
28 years back. 


Looking at the success of this Society over a period of 2-3 years, 
requests came in from other surrounding villages. They were 
accepted and similar collective economic activities were started 
and became a medium to unite people together in other villages in 
the Bhalbara region. 


After the formation of Cooperative Societies as village organisations 
in 6 villages as per the need and situation in the areas, the Shree 
Khambhat Taluka Anusujit Jati Sahakari Kheti tatha Utpadan 
Sangh was established under the Cooperative Societies Act on 
27" February, 1989. 


The local people working with the organisation are now affiliated 
to the Sangh. Organization started working as the activists of the 
union. An Executive committee was formed for the administration 
of the Sangh, with the representatives of the various Cooperative 
Societies affiliated to it. 
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The organisation imparted training to the Executive Committee 
and activists of the Sangh to assist in the gradual independence 
and ownership of the institution and began a process where they 
started taking responsibilities. After five years of existence of the 
Sangh, it had made a lot of progress. Many new activities had 
begun, keeping in mind the needs of the Dalits in this area. The 
Sangh is now active in 40 villages in the area. Instead of limiting 
its activities to the Vankar community, the Valmikis (Bhangi 
community) were also given importance. Women were given 
importance in the administration of the Sangh. 


Land Obtained for Marginalised Communities by the 
Cooperative Societies 

The objective of forming such Cooperatives was to resolve 
people’s economic problems, create collective assets and provide 
expertise to people to administer their own economic units. This 
would then contribute to bring about change in their self image, 
economic conditions and social relations with others. 


Dalits have been able to acquire 3369 acres of wasteland. This 
land has been vital in providing support to the communities. With 
acquisition of land, there has been an increase in their self 
confidence and led to the recognition of the importance of 
education. Owing to returns from the land they have also been 
able to start small scale business and got employed in some jobs. 
This has been a challenge to the pre-existing arrangements in 
society. It has been a difficult and challenging process. Four Dalits 
from Golana village were martyred in their fight for justice. These 
four Dalits fought not only for agricultural land, but were also 
instrumental in the struggle for residential land, contributing to the 
building of a movement for the dignity of Dalits all through the 
State. This struggle of the four martyrs was fought out in the 
Supreme Court. A historic Victory in the form of life imprisonment 
for the 14 Darbars (perpetrators/ accused) was achieved. This 
entire process was possible because of the self respect and 
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confidence instilled in the Dalit communities through the control 
over land. 


The economic and social effects discussed in the collective 
economic units and the informal education has been made possible 
due to these societies. Statistical data showed how many resources 
are under the control of the Dalits in this area. In addition to that, 
in the year 1986-1987, the District Rural Development Agency, 
Nadiad had given a grant of Rs.10, 19,367/- for social afforestation 
to five societies (Vadgam, Golana, Vainaj, Gudel, Panded). These 
five societies and Valli society received ‘Indira Priyadarshini 
Vrikshmitra’ award on 15" December, 1987 from the Government 
of India. 


Cultivated Land under Food for Work Programme 

Such types of programme are necessary in this area for effective 
use of natural resources (land, water) for the enhancement of 
fertility. In this area, it is not easy to improve completely salty and 
infertile land and carry out afforestation on it. Huge capital 
‘nvestment is needed for that. In the programme of improving the 
land of different Cooperative Societies by different systems and 
investing it in afforestation, huge benefits have occurred. Under 
the Food for Work programme of Catholic Relief Service, U.S.A, 
the implementation of work through the Sangh has led to land 
improvement by collection of water through clay work. This has 
led to improvement in land due to optimal use of water and 
afforestation has become possible, increasing the fertility of land. 


Under the circumstances where people are unable to make huge 
capital investment, such a programme has proved more useful. 
Since the organisation began the project in 1983; 552,852 person 
days have been completed. Its first and direct benefit to the people 
is employment. 


Credit for Release of land 

This activity is to assist impoverished Dalit families whose land 
has been pledged to fulfil monetary and social needs of their 
family. These people will never be able to get out of the vicious 
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circle since they will never have enough to clear their debts. This 
is because their main source of income Is land and since that has 
been pledged it is difficult for them to earn a daily living. Credit is 
given to such people and the Sangh gets back the amount in 
certain definite instalments as and when the produce from the land 
is obtained. The amount recovered is lent out to such persons. 


Legal aid pat ty 

The Sangh conducts the legal aid activity with an objective to 
make people aware about the present criminal and land related 
laws. The purpose is to make people aware about the rights 
guaranteed under the Constitution to the citizen of the country. 
The activists of the Sangh are trained by legal experts. By organizing 
legal seminars, different groups are prepared in different ways to 
secure justice. 


This has made it possible to secure justice against atrocities on 
Dalits and in particular women of the Bhangi communities. In the 
prevalent corruption in the administration, this activity of securing 
social justice is challenging. All the same, the Sangh continues this 
work, fighting against all odds. 


* In Changda village, the issue of allotment of 150 acres of 
land for Bhangi Community had led to an economic and 
social boycott by the so-called upper castes of the village. 
Even then, the Sangh continued its struggle and secured land 
for the Bhangi community. 


* In Padra village, the Sangh provided legal assistance to the 
work of youth. They were involved in organising the Bhangis 
against the Sarpanch, in matter of land struggle. 


* — In Mahiyari village, the Sangh has by legal action got back 
the land, which was seized from a widow many years ago. 


Looking at the work by the Sangh, many people from the Dalit 
and OBC communities have approached the Sangh for legal 
assistance. It has played an important role in restoring the rights of 
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the Bharwads in Pachegam over their land. This kind of success 
has prompted many other marginalised communities to approach 
the Sangh. These communities like the OBCs face similar problems 
as Dalits and others have aligned to secure justice. 


Efforts were made over several years for the development of 
Dalit, Adivasi and other marginalised communities through the 
building of community organisations. A lot of change was initiated 
in this process but the question was how to access the basic 
amenities and have the human rights. For this, there was a need 
for a movement based approach to build awareness on this issue. 


From earlier experiences, it was clear that land was the main 
source of livelihood. From 1999, the organisation started intensive 
work in Banaskantha district, one of the most backward areas of 
Gujarat state, with 12% Dalit population. Based on the previous 
experience of work in Khambat, the organisation adopted a two- 
fold strategy first, development work, and second, awareness 
building on the grave issue of human rights violations against Dalits. 
The initial phase was taken up through village meetings and night 
stays to assess the real facts and problems faced by Dalit 
communities. This brought to the forefront several problems of 
Dalits — untouchability, unemployment, lack of economic options, 
bonded labour. Land and discrimination were the main issues. 
Work had to be taken up through various angles, so it was first 
initiated in 150 villages of 5 taluks of Banaskantha through the 
people who had some awareness. People named it as 
‘Banaskantha Jilla Dalit Sangathan’ (BDS). 


The people who were involved in the formation of the Sangathan, 
felt the need to work on the issue of access to land. Land had 
been allocated to Dalits by the Gujarat Government under the 
Land Ceiling Act, 1961. Most of this land was encroached upon 
by the so-called upper caste people, holding a lot of clout in the 
area. It was felt that BDS should be ‘nstrumental in recovering this 
land for the real owners. This idea was placed before BDS in the 
year 2001, and it was decided to look into the issue urgently. 
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ituation of Banaskantha and Land Ceiling 
- wera for ownership of land was decided by the Government 
of Gujarat by forming nine areas and four land types in the entire 
state, as per the Land Ceiling Act, 1961. According to this, a 
landowner could hold land between 10 to 54 acres. The surplus 
land had to be allotted to landless labourers. 


In Banaskantha district, Vav, Tharad, Dhanera, Deodar and other 
taluks fell in the ninth place. Here the ceiling fixed was 54 acres. 
The BDS had been working in this area to secure human rights 
for Dalits and marginalised communities. The issue of land had 
been taken up and the basic work was over. After working over 
a period of three years, information had been collected from Vav, 
Tharad and Dhanera about allotment of land under Land Ceiling 
Act. On this basis, activities to secure this allocated land had been 
taken up in three taluks in the last one year. 


Demands placed by BDS before the Government 
The Sangathan, after meetings with the committee raised the 
following demands for getting land: 


* Land should be handed over to those who do not have 
possession by a declaration in the presence of a member 
representative of the Jameen Hak Rakshak Samiti. 


* The atrocities on Dalits are of a serious type. The Gujarat 
government should declare Banaskantha district as a sensitive 
area. 


* As the land problem is property related, land has been the 
main reason for atrocities on Dalits. When possession is 
handed over, adequate arrangement should be made in 
advance, so that atrocities do not take place and there is no 
breach of law and order. 


* Obtain confirmed bail from the encroachers of the land 


on the basis of special provision such as Atrocities Act 
under Section 7. 
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* Make arrangement for police protection in sensitive 
villages. 


Wherever there are disputes on land, immediate action should 
be taken for completion of land measurement. 


Encroachment on land should be immediately removed. 


In case of any irregularity in land records, it should be 
immediately amended and if ledger is not provided immediate 
arrangement for ledger be made. 


in case of breach of condition, land should be restored. 


Advocacy to highlight this issue has been done in various ways. 
Appeals, rallies etc. were organised. A public hearing was also 
held. The entire process has been documented. However, the 
Government machinery has not awakened. In some cases, judicial 


proc 


eedings have also been filed. The movement is in full force 


and Dalits who are deprived of their basic rights are busy working 
out their strategies. 


HUAH - BA ASI 
aHapw : FA ee VA AHA Ya 

WIAA 

art 1954-55 H 8] da 4 aR fA Yat A Aa oT 
Bra M1 ART Fees VU crest aa 14 fH. Gl st ue 
Reg | Sel ea SAR Ad A TL ATST TAT A, FERAA GE aM 
wed FHI) LA OM am sik aa ved F, Je AS Ae 
Fel | Pex sta GA 1955-56 F Ud BR BS | Ud Fil AR 
fafa et Yet om, SAS Tid ael seax 9, af ad HI SA 
SH-WH HX Aci el Al] VEX AY F AI—AY AM 3d—sa 
ved YT) {1960 S ATT or sh dig asa vd yee as 
PUM SAR Got Aa YF | Se vata sar siaa fH 
Ten SU Yor fe ad ail et vers, al SS sora aM fH wad 
wae & fry Ud et ver 81 Saw fore Rea wH Yfae suetay 
RN VIG Ta BY Vd GSH TTY GRA | Sa Ww SA Ger 
—"Sae TH eran & QW Ga sea a | San we, Ue wa 
WN sy geal ots wet ath" saa ere BA SA 
om fe ofl ost ar gaa 4 SS gah sh ave sea 
qaerel eta 4 oRaa 8 wna art a Maa waaay 
ary gare | st axe aR aac? aa 8 oR a 
med MT 4 Brera GATE SA TAR | Ta fs Wo 
TY, Ta SAT SF Vi HI frerar Haa—SRY GAs aay 
Tara | 


GRatr ot gfare 
Hee de Hues Wadd ged aa dad aa 
ml al Met @ are aa § chenforh ater, va wr ase wd ya 
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gaa YS Tel Sar OM, afew Gea S charter ta st gei—Rel 
ee Gt aa et vet Mh) aq arel Wd Twat TMS A 
aed des O crefSrh snd—ana Yl aa S GAA GAH! 
met at oat use 4, dt ah wae oh Gal 4 Oe oT 
of) GE UAT Tia S Haare sas aT we TST awe 
joe aR WEA GRA AI 
ara fae vel 

ae afsar wr ara cerfort 81 Mt 1972 Fy tae 
dt aia at ene a | Wa de Hie H TST TAT HK 
srerfortt aren, da aia A Se ce fe Gor FAT GT GTA act 
eet 2 | aa: Ta S GUS TSH! U Para tae SHER | TA 
sem HATS Ta, AREA SS HTH AE Pa | a } Sf cA 
ay GTA OR WAT TT | WH ae eT Slerforhh H fae 
Pact ae & ded TAfaorel GRAS GT GTA et NET A, 
adh Geet IRE Yet Br HTH A Tet ET eM, TET ST BeHT ATS 
Ht aa Ft Ht oT el MI 


are Heal at | AA 1974 § wasrage @ are feat a4 
nia reer aad | Aare wre ves vs TAHA alec 


. 


3) seh aga aes A flan fart as & afterall 4 
ay adh aretaar B Yet ae | aire Hl a Fora Hea 
gy erfere a archer S aero rarer 9 | AST oh GE TR CHT 
og ad enPrat BI Ga Vd Tew BH Shah HI GTA Met Ta 


aed 1 | Se SE Tete A Heil GR eat F GAG BR ANAT 
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mA Hl sara Hrd Ml sa: d aferprRat va fee} 
doce cei ential diate, tree 
are ma & al a uRarm @ Rac Aretsa AT Gea | 
or aa # ver on oR fem SHaR UsH FAM He 4 areal 
ard ve 3| fem saan sae ma Ff) Asc Aug S My 
BSUS SM AT! TAN AH Ha Mer of, aullh fea sHar 
TAA Ged F1 SA SRA A SI Uy Aca G Aa ae w 
feaa fae | uRataa @ Rae vaued A aeq ofl of 


wrat @ aah 

4 aq 1976 4 ola S Reva ere aleferh ara six 
A & Ms GHA A Ge Ta! crest 4 ga, asa Va Hari 
al TAM S Yel U1 | SAA SAR AMT Go) HA Gen F A] ara: 
BAA AM aed ol fe eh WH ara fear a, we Ba oe el 
fret) gufay S44 Shar Gl Wes F ais He fear) sa eRe 
foe facreht as H Tashan. Seat ware 9 | era asl fed oe 
By usm Pa oe F aaa wer Hy we 2] 


ora fier a te adi 

Oe WaT fase ae S FS sift A. were ana aie a] 
— “SH OF 4 cea a, aroe 8 RA Vy" ae: BA eH 
reat Gr yy sr | saa Waa a eaafa ate fia A 
Gora FAT TAT | A SMT MIKI VET | SAAN BI WaS vers 
WR Ue aS or OTA fen | aa Framer SA ae SSR wa 
OO fea | cor or wey ae } ae ed WO aH fay 
TAR Me faa TT BH Sr W FY, wht wa S any a aie da 
® fore dre ot) ora: FA omy Rerwade S AMS 12 sar 
wT Ag w) @ fea) ge J ex fe Fete HY A 
ohER GB, cfs ei MY wet Ma aa excl A aes 
Prat or ord dra 4 & te ar se oe Aer Bast as 
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wa sisi. Sat wee Re Get ot — “ale Ws TAA cM a TG 
frat aie afe Ws el SAS CM A Ter Va ae fei" Te 
tue ai FS V4 Ht ara Hel, gaifH a SAR yo S warafa J | 
§ sata 4 US TS, Saif UH aie AR HAT FG A Ea 7a 
3 ak cad ak MSH FAM SF OR OS aH BT art A | Seah 
gee fie ea SISA HT GR HX Yel A | GA AA Gel 
Sa Sa cit Sl sryary FAT GK al? VA oH, fates TASH sik 
ors U ¥el" 


Say BAT GA Hed TA A fered HI Hag A aeil 
qé | ei wa er om fe ef aay 8S age faci fH ae; aie 
dar # eer | wea fea Sel Ware sel — “STAT GT OT set 
fron aie fern al wae @ fern |" BA Ue GARY Fed Gx 
gan | fox feet aR BH Ga off fe ore 8 sel Fei, TH 
aH I HVT? Tara HS FS ari? foe qe 4 aa- UB 
aig ad aél, 84 SOA GH ae 


gen ye or uit 
Ue aH AS Aa aati HI Woon YE oT weer < Xe 


J ole Ge WAST ED fH HA Ga Hl aed HEN &, TH GM 
az RA afteay B aa Si, Afea SANT aa UE A el far 
TA | Aa: SAT “HT Veal ARCH” BS fat | WR aR ST GEN 
Pato are Ta Vel a | Ue Rafa 4 GA 1978 HI dow 4 via 
“a MH AeA’ Wear urea gan, dl THA VEot Ere 4 
gar tad WIA A 2a Uhic GH GAA G GM H! Fe GX 
far) se aaa uRator & gohfrax aie. H. eS AI A. G. 
Rea em vrerrigy } Sl wfteae gad 31 THT a 
Uferd ari sik Ged ori ‘eH BA waa? wal AAT" 
at say via fe fe wea al eae a @, Salery vA 
ate) at sx SO offre } we wa ae Set Oe A 
Ficra @ Hel “ag ares anata aw anear aifery fe ga a 
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Ge sae a ue" fect efea 4 exe S Agar a 
aad a eft) gufery Aor t Gel— “srewT SA UA Goa 
aa” oie ten & gam) Are 4 feed) oF G UPA ‘ai’ al 
oe fea, afm ara ae ol arated A Iorat A Sa we 


ard 1977 4 S44 HMeaI-OR VASA FATT | BA 
1978 ¥ GA-A1Ss AF HAST FH VE som H) | Gaes A 
Ae G! Pad ER sel, dem waa G sega six ag 
Bled GU G! Ufa saray| 28 fewear, 1978 a es RS} 
mfg 4 gear fect afazae & siffha A faorcht a F 
Teron sie Fat A | fecdl ofa Sa a BH ga wD 
fe SHAT OT oe wel S ve & aalf oni wart 8 


Waray 

Se Gas aH Cl. Afra Fvst Y| dow FH fFe~ faah 
as ® vate ata vw 2 — “ara 8 Pia aie alk ang 
ant OT RATE |" A He — “eA A AP oa We ga as ST 
don gg, fet sy pea wen fe aqel } qe—eer Ara 
Haeh, vilg—org vd ts—del or ft ad er afee) sad fr 
ler wey fly ay, yer sie Gained Y wH_us 
areal ad ct 4 ard wa | Ga S ex afta S fre VARA 100 
wa GI AMC SIM TAM! wt Be A aia ¥ een) sa 
AIT 1S] OAR ot ach es | Sr WM acon ate UT A 
oy el Ta! Ue 1978-79 @Y qa @| er floret aS wa 
FRITS STOTT wT eft, era Aree Url BE | VA 1977 q 
Tas trons valor! arafea a ae A eat wana 
éRT Ys Ud Bsr] Wa adaat aia ¥ ard a are wa 
Tectia 1 srg Rarer elects st amen) ce wae a 


gaaa Ha Sea afer ah ma ot) gaa aera Sari 
qian wd aia BH ory AREY A ener off 


aq aa 4 yfers a dom eg, a ofera Tel @ A 
peng a ag | gfers act we ve A fh “SAN SACI se, eA 
ar ay nd 8" cheforit 4 was fowna vanart GT ay 
am Bor UT) Maer HT AT GRP Ylsar, forway sta WI Ae 
HA YS Wal 8 Vd Tae Ts IN WK Gal &, Gels Fs Toe 
4 aarn fe wa a aa Ht ora Afecnail @ ale fctax fae 
fea as & ataal S a a1 ect TE, Ta Aa Va 
yfera are Se Afra we Y ahe HE ve F fH TY GA ECT 
a TR a He GH AMT OM S| WR GV WT FUT 
Gra | aaife ara SV aT AM Hl Sd HEHX F SS HUM 
area 8, aft a aRonsil ue da we Ue | Afecrst 4 ee al 
saat ostar cea oft ote wer fe a Re ay eert art SI, 
an GIy wal | SAS TE BEM S aa VA ia HI Hfeesit 4 
ge aa aa a oe | Aorsil @r Maes om fo ¢ ae OH 
gay vet S| SE TRON arena ei sey! HI Va aes 
Sad ar—arel J Great My, oA Sas fore GH A 

Gat AUST A at errant fo 1 set, 1980 Hl US Vel 
ga Pera wt oRaror oT or Sta ten | FTA G SOR 
after aia years Aea gad fed wa) a ve Aha & 
afta | yal BIeTAPTER wreceret afer (CNT Act) & 
ar 4 area om | Sad sierta PEO ots ws Wasa A aire 
of | x ORG 4 ue ota A GIA Tell eT 


fasratal a aiferet ar WarTST 
ai at Roce ae Pron? WS WRI es TI el? HH BB 
aéi darn wat) eet waa wed & aa fel HER aT 
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ara | ft 3 gag wel— “MA A Ae oT 
“ae Sane ac aye eens & Get W 
asa ya—facett farta (NHPC) ari fara my ve oI" 
afea aaa ve ox ea ael fear, aaife a4 aot aA 
& fra wi va wer @ ae ade Ael ol se waa 
sinfaea fer & saa fear ga Ue VU BA VAM aI 
feaax fa Wa we 9 fe wa-etes Sag a A ast fHar 
2)aR ws aa 4 fla ae Te owe fH] | ONO 
URgSa gay f| Sa Gore oR A aM HI ufdihal GA 
far crefsrl vd aiete & UH TAA GS fact, We VAt ae 
ol fae DY ve BI 


sah Te Wo H fecct Hay, wel G fecct wea vag 
NHPC & ae a—ares 7 Puella areal HT) Sa waa asa 
INA PAR cin G Asa F) Gea B ysl varlant 
nett Ret diet — “sg Wa a Surg &, fox wastes a aa 
i GX We Se" Sa UR Asa A Ger — “en gars =, afoa 
Ret at or Ht ard | safe oF Gees wT gar set SH” 

Tq WT 1982-83 4 wet favaftercaa A sarees aH 
cm ae sea oe & fay ont fe Sas at Get of BY 
arid & fe ae) sa oH 4 A fren fe fad WaT a w 
AM & | T1984 4 OAs A Gers GSN it VV, Sra 
a4 ofeantal et sat eA a art vert ag oft) sa wa 
aie até 4 orafea afer eraz ay) arit F wed wet Be 
Uris, aes vd snle grate wea fa ae, ae aiet 
ol OH Be fea are | waa Uae WX BAGS Ha BV 
a GIs FT BOR of Yate Ge or anes fear} aa F 
SHIRA FT aTIoT Ht £5 cet a gaake wy, a gir sare | 
To FM Wet & Hed oe fH wad ved Daa A 
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gata wed feerga | gam fry SI Ha ata H “Tae Va 
oR aa S ‘Hla Wa G AM YAMA! saa wd sa—dra F 
Sh-SH HY El Yel U1 Ud F SAR Wd G aM 4 A Hae BH 


Fis FA GI aera 

Jat vd Hra ta S Yaa 4 FA NHPC sfearkRai a 
wel— “Gade A ad, aeaeiel HR RQ Ms TTS, TTA ST AAT 
feel, IA aaAek G TAR) Gl Ay TS Frat Hi, 
aa a Fa Gaul at aren a1 Gath axa fearen |" cif 
NHPC @ Od wl Ael Bt GH! Aisa GAG GI aa A ster 
wat} aq 1985 4 usa wa fra fay Aisa Wa FAM 4 
gRqhal Yel | alerferit A 500-600 yfera Aol TA! Sa WAG 
wey afer BreMrgR & wear fryad 41 FH We z 
gure dat we 9 fH vec BA GM Hed Aer! Ta AA Hal 
fe ued ait ct aa BAA dara &, Saw Gata ore feaga | 


GRarsra Wea Gl ATT 

oRatarat oR te aes & fay clerfsrt 4 fre faga as 
$ prataa a ear ats fear ga oy feet wea oT BF 
See ad | aa TH NHPC asia faa FTA cers ot FHT 
on | Atera 3 St ofteaz V areaia A Her fe ais—Hls Fel 
arm | afer Get ak a onecrera wr A dur Ge we At | NHPC 
$ sare 4 yfera So Soh WAL | aa: SS AM HT SoS STAT 
SR a | Wid Bi ARs ara Vel arraters F URI BEAT < 
Fh | Tia A He afeard, share va afloat W oe Yel 
off ffs SAY arg—arel HI Ger Sar SAT cola Hil 8, BH 
ara Sa ar ot et OAT | arreaht faoreht ach eh Tet are | 
ant fat aay arp 8 a waa A. TH. HT VST GK 
2 | 
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oar Hat cael charset A Aoi TY a, TAF cre Re 
ane witic & Wer 91 ae Rie S Ages 4 OR ae 
rat Gree ard | Sar Prater aa So ory orth | SA whe 
war — ‘ara Grol tart V aia 4 oreif B1 aia BH afore 
sia ord & a ara sae Ue us ud €1" Je lena Tesh 
ara oft | ara af arora a) anh ohret ord, Wioil SA ER-ER GK 
agi wea FX) ad Are Hl ar A Aa aTeil BS el — “Bh 
wl UAT, are Ud ast a fear a |” exer 4 sirarRail | 
aia Hh fe erat a gia ser oa, Rf Bad war 
Ta oY afeensil Uk FW AGT Sled S| SA GAT AAS cet 
usa wa flea fra & RSRaa wise 91 Ae S 
ae AN aes} ved oti d A ASA gorHxe Hed at fH sa 
ofa at aa mo ul WA Aa ati da AA NHPCS ae 
Terral va offal ot RM & fey wel “Heat al F Tee 
fret fear qa el" Ta SRA Tia Gr ot Urn ge ae fear 
ae: SAH fey dRa S Hy ER ul aren wa a] AA eh 
AReag7 4A NHPC offal va wtfrai & fae fas saren fe 
wt Va wie F feet wr ae adi ae 8) vad fre az 
Ta UT | RATT HT GAT a | AeTe Val F ara Sea ore A 
Wea YT STH UAT ea a) via F aaa } WI SAS 
(Ta FSM Wen Ge Heya) Gar ard, ay a sia ar 
aT eo on a eh S SRT gs wast as GA a af 
suey viTa AF VT, yfert J NHPC offat aw sta ay wa 
Talel ee | SW UN afSege A AA gore we “MT aia 
Tell Ht AG TEs | Sa Alea aw wars Sy oR ea MA Ta 
aei NHPC & ofai va wifi a AR ye wera aS 
IMT let | Salery SH SY aa A Se eS 


Blaa—-aR) GAGs HT Gita 5] 


Sel de Here VU Helse gi vw: fe. H asa wH aa 
Ael 4 Gilad HY ASA Vd ee A fear, af ara S aw ae 
Ur cae HY Wet GT WH! NHPC ofAai al saci A we 
ave U WMA we fea | aa: SM Wa NHPC offal 4 arent 
Tel GUS Hie HX WRT FATA | Ad ART S AS ae ah wa 
Hl Gl a MAM See AMT WA! As Gory 1985 BH Taz 


GRasr HI squed fan 

up fe aq 1995 A AER 4 sam wraR vor 
gon fee versa ARRAS We Get—-OI GRA GT SUE 
Oe @ fay s Gory ol aero aa | ste 4 Udl—xa 
RW aa G a H dog! G15 Geng a GAs wR G 
Tae clef Fae ma) Sat 4 Scills saa A | SAAT 
4 aa fea fe eter Fara 4 Sellprex Al GAR S| WR a 
Aun agen fe Peres ae 4 ern, aa: SAA Gel TH OI 
Gra | Ion F eae 4 fear we ator gare fH ule ars aI 
ffar_faax aet & far wares ayy Fa wrStT, al we afer 
Arex GAH A ce VIET | SHS SST HY Geet ert | Ys aa 
& ail att ais & ats 5 Geng HT aifern fed aR wea, Ww 
aRRFSI Wa Fel sa | cel A Ae ae | Fa fea SZ asa G UR 
aml a dacs ran fe “ora Sh, afea ori sel ST" Se 
fe4 Hl We Hd Bl PUA-HN VWA-WsT’ BW ITS Yorg 
Bl aren Fee A Wed wT sraifera Hear F116 Gere, 
al & aaa aa fra fe aa Sa BAN AM Ael SH, shew VH 
& am wiht aaa! wRatort dq ati’ wa aK 
SATS Ges GA S sia A GLH SI STs SAT AKT For" 


2 Ar ' 1 4 


TTS Tet BIS 2001 aaa 


Sad We qe ait His H deat | rae, 2001 HT | 
ant ue feta fer en f NHPC om ga aa 4 ci OI 
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agai & feat a air, geferes Sein 8 ge ae eer it Fe 
au fea aH O-P. at yferer G ATSY SVT STH SASS TT 
oh of aif we Wax Te fet oft fo M.C.C. 3 aM Ga ea 
x ar 2) aerertt @ ated S wa A gfers WT AF SRT 
Saar A are far | wa aA BRS A Yforsa BH SAHT GR 
quar fh seit Fe wl at drs, A fers 1 SAN Het — “GH 
AM ae et den aa" Ge HER A TS Hed A! aA 
qfsar uaa et 7a on, ga TR wR @ fery SH 2 HLA 
OGae WATE WA! SAT GET AT fH sy THA AM Be 
oo yfera A tet an, gafey GOR 50,000 Baa HT SH aT 
2) eat oot att 4 oer fe EAR Ae GI Vedi VAT FT aT 


sa da sae gfers ary Bee Sal—"' STS EI TWA &, 
ARI Gel wr’ | da Wheat west omit sie Peel, dee aM 
tcl & Rrer et 7a A won tga a ae a fet en 
Seay Vora fox gar om gfers HI ell G7 seal a Ta 
ar og Uae Bf 7A | sa Vol yfera 4 SAA G aR OI ATRA 
afta ae fear) a X (1) fasta Wear (2) BAT Fst (3) BAIA 
a (4) Wee ais | 

WA. Uh. HAR GS GAY DSPA| GAG AGAR 19 aAferai 
al Welt | Ste 4000 at ats S| SA OR VTA BA OT 
Sool CUA WA| SA veel GH Sa @ f¥serH ael Y| BAA 
Hel M1 fh veel BA TATA VTA aa SA Fara wa, ant DSP 
ae oF fo eh aren Fern, aes fAerh, geal fore eat 
Berm, seaarea ern, fora & fare uRaiaar grit) we eA 
mel fo SF Gutae aes (GT oe ga wear & fay 
Uae GEN ERI VA 1606 48 wafers ca Wa A) | SAA SA 
ferat fe usel G waret 4 sne<iom Heat 8) et fora H 
wera A fagara sel 81 Ss ae UR snena aaa wae 
Ol RA GX V1 BX HLT Sow Sed 81 ae GA-ATIRA HH 
ARM FRO Vel, A GA—ATSss U fhe Garg He | 


Baa VA-WSG Hi sila 53 


ant ft on aa ored & f Sa Ta | or Hen of ofa 
ASI Ael Ged & fo Sa a Se AMM HI afar GN we | 
val aél SA WW als A AAA fhe Sa GAM SB Ta He 
dha #, safer BA VTS =| 


quar wary m ae sq Ufo det GS ATH ART eit 
7 &| SarefAal GH Mera UW SA BX Us 2 Heal HI wela 
feaa Had &| 24 Sad Wea G MI-AY ARG 
Raa AM Hl Gat He al are feand =| 

Haa—onr w—faga oka a uke Wy 1950 
h as 4 fle VOR a H 7g at] Sa URatoT @ fay 
aq 19544 fasrssi at ve afta ef, fora GRator af 
gaara (feasibility) HY até e4 4 18 ae aM fed | FAH 
aage uur & fey ad GT GH U7 1950 & aaH HYG 
l 7a | VA 1973 A Arora start 4 ORAS HT TRA HX 
390 aris wud andfed fear) ta a af sie GAFaIe & 
fia & oro flex wer faga as A HA 19804 BRAT 
aM a after usta va—facret fv (NHPC) of do 
fear | 

su ua 8 “ara” ae “Or” at afl oe aA 
Tron fron } wae: ara H ore 44 Alex he cferforl 
Ont 55 Hex O a sty sy | Hraet-oN Ga-fatelt GRA 
4172.5 Mare era Hi 4 afte AR Ysa UF S aera F 20 
MTGE HI UH Wa BSS TAT MT! SAG GAT fave? 4 
sea—-Riarg (Life Irrigation), arity fregereet six wet 4 
serie at aren oft | teat S oat Risys S agsT TH 
34.7 feat. ara EET |r fateh A oA BH A Aor A 
TRY BH 390 HWS BI Hl ATA BA 1994 A ASHx 17 GIN 
aS BSI et UE, fee A Tafa S oR sao Tel 4 
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gat | sa uaa @ 10,552 aeax GA YA, 5,666 eacax 
dor aff aie 364 aeaR BRON WA Ya oI! SM ae 
Rarer @ Get 135 Wa Wha: Vd 32 Wa set: VATA Vl | 
sa uate @ Get 8,552 Rae va 51,312 am farenfta 
grat yarfaa ea, foray 90 vied am sifearht ¢1 gas 
sfaRat 150 ueat @nfearl gor wit) aR 300 aeaafert 
@nfearht ofaeaa) wRaro & dig 4 sa ord | 


oid @ faat oRada aya set 
ae BAR 


wad & ser 4 aust 4 feafeard eg feat a tert 
Ta 4 He solle—a aldea Vast wy wel 8] Va 
Head H Ady Hl scl OH H Vers V AA va Has F 
yas far, a eat fe aeu—geral 4 cecil Yaw APT Ver 
AT Yel M1, VA de Sha H GAG LAH Wet GS FANT Hx EI 
e148 aq Ud Sod UNS GI ASA A Ged By vas OY 
GTX IS WA de 4 fra Fwersl 4 Sa Hex Von Ear 
on fe SA sa ad H dha Wh aaH a ot fH ars Gas oS 
W SI 


Te! GAR drsd Ey 44 Gor— 
"SMa SRR TA Aled FA Bl, AA OH axes Ga a Ya-Yo 
OX A Hl AreweTae HY SAT A fx sie gece HI ave 
UM aA Aad H Alhl GI Forel HAT |" 

AR SM UA Hl Yad el GUS WR A QS soils GS 
an om se sed BI aT ae few way | 


aaa of al ae ar vaca aos! Kea St aT AT | 
WR US we on fh Aqardl SAHrTS G AM WE SUH AeagHy 
OO GUA Sera wie | aa 4 fw da—ar é afera ua og, 
fora dm uRar & yaa or Rar ar oitfaararts & fey 
FUT TAIT SY GH | TT M Hat HAR H IRA | 
ard arte F aA S ge Gz @ frari 4 A srg 
uRada anata | de mags Ael arect am fe Saw flat aR By 
TY Hl GY W eM GX CHAM VN, Aa GIG AAS SI 
PETAR eT OT Ht WET 1 VETS HY | Ua Han A Wa UI 
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Sued A Se oA fla S GA ga loa WEA HT VST AT 
5 sae ag ue ors HT, TA a HI Ugls Fel He | Ie 
H Sa UA A a SI ada Raft 4 a ast oe fea 
on} ue del AO we wel Se, UH aw career ara 
aaa A wHS SAaT SF a, TT GRA AH srHiensit F 
afta yal reife 3 of deems at A ga ord G1 TTF 
gena wel 3, dfs ae Tia 4 Yet SH Ae WA HW MeN 
qe TY VST AM | 

ae aR ag de H Ag Sa Ta Hl HX AHS & Aly 
qe HS M) aH dS HS IMT VH FAX HI GH Tera WA A 
aa wl waren ea BV ay A AAaeal > Was afocenei wea 
Hl Sara Hed Bl Hel— * 
ood were fava Oe Ta, OT TT Be TH Wer AAT |" 
Jer Wt HA os Hm, TEM ae sea Vor— 


van oy fam eq afedi d fey 8? waa fay a4 1 OR 
shea ae, GT ATT H Ul GAR UA SAGER Hrd &, FAR 
BA VU GAS Hai HT UH Wal el Gla B, VAG ET 4 wag HH 
U ay safes et ora &, Ta—-Fe GI se a SiR AA WK UPR 
ae SH? ag ad € daisy fhual GH WIA &, Get Tel GI A 
fox Sua, Gl sfts Gear Het ae 2?" 


Sa US SY BAA & are HX THe Ta a Sax S fla 
TaN a aR aS wel Fa 4 or fon on fh ae A et 
Sa HI HT Fel HF | 

ARI H Gel ACHR Hl sen Aefhet Gall vedi oft | Wa 
h AGAA G TASS, J WSHR SAM SIA Goo] Ve HA HT 
Te Y AR Hr tara Vera Hed J | sel Tewni FB ww 
wel Fed A afta a Gadl we Hl card Bu wel— 


wife & faa URada aa Ae 57 


“afer, Ha TH oT & fe AR By SRI (GAaRi) TH at EXT Sh 
Hl Game HHA TST?” 

ga OX Aaa 4 seg aed By Hal— 

‘aa, d aa afar carta ef 7a 8 aa” 


FEN TAT aged w dae TET Ae aed ev ued 
SUR-BaR cag, fhe stor— 


‘eatarht el, Marca | ve st cl 8 afer wa sare F, 
feafeand ani @ da aaa wl wife fad) qar 3 fH ae 
OVA Gl WES A BU SR A GSM SY" 

foX Fa MT qi—aqaren al Get es waren A Hed | 
ot 7 at or ora fear Re a Oa aA uw Fons a 
PRAM Gara fe Grail sie seit aad PRN a ae ar ax 
ar! Fortes ayy U Pact de at wife we 8 wea mM 
PRENT GT OR] AO Arie B EIA HI Braeil GAT EAT BV 
wg Aga! ae 

“PRE, Alem 7 Ge BRA gar 8 |" 

ford ae feet sifive ot argter G feet or fara ara 
Vid 8, HS Va s sat on PRIM oT! eet aia sik 
AMG Gel TR we PR are Farge a, cfea ate Fata 
ol VAM oA, Ja, Saws a, a fox wea BM aa sei 
far & ays 4 at orn eon fran aen— 

‘SA aM gel ag, 4 arf ona &’ 

BU We SI Ve GA Ford Sra a, al PRIN H Hel ww 
SR Te ae TRA act of, afea ara ses wei a oT 
frocier wet co fen on) ama aH at vas few a a 
foartter GI Et & afta a7 vel of | Geral H vers S A 
afew on, cfs Sah Mer ae ot vel oft ae ufasn A) Set 
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rant a crore ae ugen afer & are oe ok AE Tg a 
ayvean— 
qtr. wen werd es BSRA fe I Aer Ae Har?” 


erate ure ar gore fran, fora axe O os ATI aTett 
ara fol Bad H AT H BAA HAT S| GA Fa Ad HI 
causa ax a on fe eden Hl dee SAH HI GT aes Te 
ves maa S| aa de Wl Mas Gor A AR WABI 8a 
qend Gl oT ot ySya a Tae GX FHT | 

gftan eet dra 4 gar on fe Gas AHR 1 FS WH, 
SRT A MT VITA Brak VAT, Ser GoI— 
‘AR, ara ol HY Wa GT IGS! AK TA &, Sa Tel Sa 
wy Ev Sk Hl wat oe 8 aa? of ge foo oT a 


fra ar fra set GH aera ett sifkae gel gan, cfs 
Hel ula & fe Gast HI Jae Tet aus Ss Hl faa Ael 
Ha | AU AA HT AoA HAT Sail PAREN seit— 


fox Fa ot are ved We at G Tage Ww svilq 
ARE HI UATel VAS TAT A Ga W Ala 4 | Uae oF fed 
ee Aa Hl sara at Vd 
sory” 

SW Sa GUT AF aa AY He S MST ST HRA Ye FEAT, 
lool GSA A ae fray HX Ver | Sa a Sega & fay 
SU TaN G Tear ag aH fier ore, wa am ue Aes aI AD 
GTA | FOX BPS Ba Bra Gisa oT vH acite—e Ba | ex HE 


wifa & fear Rada daa el 59 


eral ea free TAT | 


we Root F Gast el WX a RT AReR GE A GR Goa 
&, Aula & Gl BISH GPA GH SFI, Was Hard sel | Hw 
var gea aaa G co W geaadq et we 9 AR area 
frie afer zara seri G ate & aha gled wears 
vaca FER TT Yel MW cfd AUN OF 4 YH Brel Mh 
RAIN Sel HI SI IR HA & fere foafera et vet At 1 GA 
afd rar & sie wer oie @ fe Te GA ofaxla aI 
Gap edi & six Bat QS WT el | Us GR wT HI am HI 
ae Uni sie Ha TWAT! fHX STM MW, Sa GWU BJara 4 sila 
ARE oT WS ER GX TA | UAaaa Var fea aa fe wg A 
efead sf, afeer a yey oa Asa G Sa A HM Ae 
PM | 

fae a ue aa & fH fen wife or oRada Ae et, Te 
ae dee mifa et a fhe at wife atk |e wife wee A a4 
amg 4 oRada aw watea fed ay 1 Gast GT SR Ted Xel 
ay sai HI ae ae 8 fe va gare Fa ore yAufa & ae 
4 Ole age, 4a OS Aan & AR A GY ACHR! sR 
aftaar org & dt at 8, PRINT GT ASH GAA, TAT HI VS 
Ba 4 GR, Waal Gel AHL Te Ae GAA | Fel Fe 
Wada ow ARs Ae & WW WH GM Uy 4 Fe 
gaa wer era * ste cit wa UR S Hed & PM 
aq| ae 
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South Asian Peoples' Initiatives (SAPI) believes in ar 
promotes democratic, egalitarian, secular, cultu 
pluralist society through collective thinking, research an 
action, with and on behalf of the marginalized 
communities: Dalits, Adivasis, Women, Unorganiz 
workers, Youth and Children. Animated by the Jesuits 0 
South Asia, SAPI invites and collaborates with 
individuals, NGOs and peoples' movements at the State, 
National and South Asian levels. 


afemr vrata dare (SAPI) — vordise, aararei, 

faxdel, dectare Ureaits Barat ¥ faa Gea & sie afer 
sfeari, afeenst, seifoa Aorget, Yar sik geal G 

Gard wart G vat F aren frat va ler He wl XK 
ear & | afar era & Ay warfsral |ni vienled Be Aa % 
usa six afer ura Kae UR Wear Ge H fey ater 

tag Vd GRarsil SAR Gt TSA Hl Pat Heal & | 
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